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11. Photographic View of the Ngiinnhu or Native Fish Traps in the Darling River at Brewarrina. | ‘
| 1
; - , ; . | :
I'he mark X, visible on one of the trees on the opposite bank, in the | |
middle of the picture, indicates the flood-level of the Darling River. |
[t 1s hoped that the two illustrations now supplied—the ground plan
and the perspective view—together with the descriptive lettterpress, will "
enable the reader to form a more realistic conception of the aboriginal
fisheries at Brewarrina than has been possible hitherto | |
: "’
: ?
Sydney : William Applerate Gullick, Government Printer. — 1907, .
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comprehensive articles contributed by me to the Royal
South Wales, the Geographical Society of Queensland, th
of Victoria, the Anthropological Institute of Great B
Victoria Institute, London. The complete treatises
abridgments have been made, as well as many
all the customs of the Australian aborigines, may be obtained fron
author.

Brewarrina on the Darling River south

country. I shall here supply an abridged account of the
tion, which was first published in my “ Ethnologic
Aboriginal Tribes of New South Wales and Victoria »

wun and Muambun, with thejr feminine

Mambunga. The Ngurrawun cycle is again divided into two sections,
called Ippai and Kumbo, and the Mambun cycle into two, called Kubbi

NOTES ON THE ABORIGINES OF NEW SOUTH WALES

(By R. H. Mathews, L.S., Associé étranger de la Société 4’ A nthropologie de Paris.)

I'ae problem of the first peopling of Australia cannot be discussed in a
brief pamphlet such as this; but it may be said in passing that there
appears to me nothing improbable in the assumption that the native
tuhabitants had an independent development in Northern Australia, or
at any rate in the tropical regions between the present limits of the con-
tinent and Southern Asia, the intervening space having since been
partially submerged. When we closely inquire into their customs, the
common origin of all Australian tribes becomes evident.

This pamphlet contains some brief notes on a few of the most Important

customs of the aborigines of New South Wales, arranged under the
following heads :— .

Sociology of the N géumba Tribe.

The Bora of the Kamilaro; T'ribes.
Aboriginal Weapons, &e.

Aboriginal Rock Paintings.

Aboriginal Rock Carvings.

The Yaroma : a Legend.

Pirrimbir, or Avenging Expedition.
Bull-roarers used by the Aborigines.

). Aboriginal Songs at Initiation Ceremonies.
10. Some Curious Beljefs.

L1. The Aboriginal I'isheries at Brewarrina.

All the above divisions of the subject have been much conl
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ensed from
Society of New
¢ Royal Society
ritain, and the
from which the ahove
other articles dealing with
1 the

L. Sociology of the Ngeumba Tribe.
speaking people formerly occupied the country from
erly up the Bogan almost to

The Ngsumba

Nynga.n. They stretched thence westerly beyond Cobar gnd Byrock,
including also the upper portions of Mulga Creek and surrounding

1r social organisa-
al Notes on the

The community is divided 1nto two primary ecycles, called Ngurra-

equivalents Nourrawu nga and

* Journ. Roy. Soc. N 3. Wales, xxxviii, 203-381.

il

—
i s P

—e, TN N - o " —



4

and Murri. In each of these sections the names of the women are slightly
different from those of the men, as will appear from the following
synopsis, which also shows what sections can intermarry, and to what
section the resulting offspring belongs : —

Cycle. Mother, Father. Son. Dauwghier,
5 Butha, Murri Ippai Ippatha
Ngurrawun 3 {/I[)paitha Kubbi Kumbo B%I‘Zha
2 Matha Kumbo Kubbi Kubbith
Mimbun 3 Kubbitha Ippai Murri Matha :

It will be observed that the children inherit the name -of the other
moiety of their mother’s cycle. Thus, if a Ngurrawun man, of the sec-
tion Ippai, marry a Mambun woman of the section Kubbitha, the ofi-
spring will be Mambun the same as their -mother ; they will not bear
the name of her section, but will take the name of the other section in
the Mambun cycle—the sons being called Murri and the daughters Matha.
Again, the children inherit their mother’s totem ; for example, if the
mother be a pelican, her sons and daughters will be pelicans also. In
other words, the women of a cycle reproduce each other in continuous
alternation. The totems remain constantly in the same ‘cycle as the
women, and are accordingly transmitted from a mother to her offspring.

Like the people themselves, everything in the universe, animate and
inanimate, belongs to one or other of the two cycles, Ngurrawun and
Mumbun. And every individual in the community, male and female
alike, claims some animal or plant or other object as his dhingga or
totem. The totems of the Neurrawun cycle are common to the two sec-
tions, Ippai and Kumbo, of which it is composed ; and the Miambun totems
are common to the sections Kubbi and Murri.

Among the dhingga or totems of the Ngurrawun cycle may be mentioned
the following :—Emu with dark head, kangaroo, bandicoot, bilbai,
pelican, opossum, swan, plain turkey, mosquito, musk dueck, porcupine,
bat, dog, kurrea, bulldog-ant, vellow-belly fish.

The undermentioned totemic names, or dhingga, may be enumerated
as some of those belonging to the Mambun cycle :—Emu with grey head,
house-fly, tree iguana, ground 1guana, eaglehawk, scrub-turkey, shingle-
back, large fish-hawk, wanggal or small night-jar, black duck, pada-
mellin, crow, carpet snake, codfish, bream.

Beside the cycles, sections, and totemic groups above illustrated, the
whole community is further divided into what may, for convenience of
reference, be called * castes.” These castes regulate the camping or
resting places of the people under the shades of large trees in the vicinity
of water or elsewhere. The shadow thrown by the butt and lower portion
of a tree is called Nhurrs, whilst the shade of the top of the tree, or outer
margin of the shadow, is Winggu.

Again, the men, women, and children, whose prescribed sitting places
are 1n the butt and middle shade of the tree are called Guai'mundhun, or
sluggish blood, whilst those who sit in the top or outside shade are
designated Guai'gulir, or active blood. Thixs further bisection of the
community into Guaimundhun and Guaigulir, which may be referred to
as “ blood ” divisions, has happened so long ago that the natives have no
explanation regarding it. The Guaigulir people—those who occupy the
Winggu or shade of the branches—are supposed to keep a strict wateh for
any game which may appear in sight, the approach of friends or enemies,
or anything which may require vigilance in a native camp. |

?
)
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Each cycle, and consequently every section and every totemic aroup,
contains men, women, and children belonging to the Guaimundhun and
Guaigulir bloods, with their respective shades. A Guaimundhun man of
the Nhurré shade marries a Guaigulir woman of the branch shade A
Guaigulir man of the Winggu shade can marry a Guaimundhun woman
of the butt or middle shade. A Guaimundhun mother produces Guai-
mundhun children, who, moreover, take their mother’s shade.” A Guai-
gulir mother produces Guaigulir children, belonging to the Winggu shade.

Taking an example from the foregoing table, we see that Murri marries
Butha, who is his tabular or “ No. 1” wife. But he has the right, in
certain cases, of taking a Matha maiden instead, whom we shall call
“ No. 2.7 He could, subject to prescribed restrictions, have an Ippatha
allotted to him as ““No. 3.”” Or he might, instead of any of these women,
espouse a Kubbitha, whom we shall distinguish as ¢ No. 4.7%

Another custom of wide prevalence is that a man of a given totem must
espouse a woman whose totem is not the same as his. This law, like that
of the cycles, sections, bloods, and shades, is subject to departures; for
example, a man who is a Kangaroo might be allowed to take a Kangaroo
wife. There is no such thing as a cast-iron partition of the community
into two exogamous moieties. The only law of the N gtumba sociology
which admits of no variation is that the cycles and other divisions just
enumerated are irrevocably transmitted through the mothers.

All that has been said in the preceding pages respecting the Ngeumba
1s equally descriptive of the sociology of the Wongaibon, Kirna, Kami-
laroi, Pikumbil, Yualeai, and kindred tribes. The nomenclature of some
of the divisions may be more or less different, but the fundamental prin-
ciples are identical in them all. Those readers who may be desirous of
studying this interesting subject further are requested to peruse my
“ Sociology of some Australian Tribes,”t and Kithnological Notes on the
Aboriginal Tribes of Queensland.”?

2. The Bora of the Kamilaroi Tribes.

The Bora is a great educational institution for the admission of the
youths of the tribe to the privileges, duties, and obligations of manhood.
The ceremonies are apparently intended to strengthen the authority of
the elder men over the younger, and to impress in an indelible manner
those rules of conduct which form the moral and civil law of the tribe.

When it has been determined to call the people together for the purpose
of celebrating the rites connected with the Bora, messengers are des-
patched to the different sections of the community informing them of
the time and place of the intended gathering. Tt is the duty of the head
men, who thus muster the people, to prepare the Bora-ground, and et
everything ready prior to the arrival of the several contingents who have
been invited to be present at the meeting. A suitable camping oround

18 accordingly selected near some river, creek, or waterhole in = part of

the tribe’s domain in which ‘there is sufficient game and vegetable pro-
ducts to furnish food for all the people during the continuance of the
ceremonies.

* For examples of a number of marriages of men and women of the different bloods in the N géumba
tribe, see the genealogical tables given in vol. xli of the J ournal of the Royal Society of N. S. Wales, p. 79.

T Journ. Roy. Soc. N.8, Wales, xxxix, 104-123.
I Queensland Geog. Journ., xx, 49-75: 1 bid., xxii, pp. 82-86.
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1. Plan of Bora Camp.
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I cannot do better than describe a Bora camp, with its circles and other
ajduncts, at which I was present in 1895, of which I have prepared
an accurate plan from a survey made by me at the time. This camp was
<ituated on the left bank of Redbank Creek, a small tributary of the
Weir River, in the parish of Tallwood, county of Carnarvon, Queens-
land. The local Tallwood tribe, being the persons who had sent out the
“ invitations ” by the messengers, were the first to occupy the ground,
and pitched their camp at the point marked No. 1 on the plan; the
Goondiwindi and Welltown people camped to the castward, at No. 2;
those from Kunopia and Meroe took up their quarters southward of the
Tallwood tribe, at No. 3; the St. George contingent camped to the north-
west, at No. 4; whilst the Moogan, Mungindi, and Gundabloui mob were
located on the south-west, at No. b on the plan. ‘

During every fine night there were special corroborees held at the spot
marked No. 6 on the plan, each tribe taking its turn to provide the
performers. Every evening at dusk and every morning at daybreak a
bull-roarer was sounded by an old man in the adjacent scrub, but ‘out of
sight, and the women in the camp responded by singing bobbartibwar
chants.

An unusual event happened at this camp which adds to 1ts 1nterest.
The local Tallwood tribe at first selected the site of the camp on the
southern or right bank of Redbank Creek, at No. 17, and the Kunopia
contingent soon afterwards came and pitched to the southward of them,
at No. 16 on the plan. Before any of the other tribes arrived, one of the
young men of the local mob died from some pulmonary complaint, and,
according to mnative custom, this necessitated a removal of the camp.

‘As the Bora circles had then been formed and many of the trees marked,

the choice of a new site for the camp was restricted to the opposite side
of Redbank Creek, in order to be near the waterhole, the only water
available. The point marked No. 7 on the plan was/'ngoo]oobul, or private
meeting-place of the initiated men ; and at No. 18 was a similar spot set
apart for the women, where they met during the day to work at making
head-bands, net-bags, and other occupations.

About 15 chains in a south-westerly direction from the oeneral camp,
a small open space on the edge of a scrub was chosen as the site for the
performance of the ancestral rites. A large ring, No. & on plan, called
boora, T7 ft. 6 in. across one diameter and 72 feet across another at right
angles to it, giving an wverage diameter of nearly 75 feet, was formed
by scraping away the surface soil, which was utilised to make an em-
hankment about 9 inches high around the circular space thus cleared. An
opening about 2 feet wide was left in the north-east side of this bank,
from which ran a narrow track, called thoonburnga, formed by scraping
the surface of the ground smooth and piling the loose earth on either side.
The bearing of this track was N. 62 deg. W., and in following it in that
direction for 270 yards it was found to terminate at another and smaller
circle, No. 15 on plan, called goonaba, 4i feet in diameter, which was
bounded by a bank composed of loose earth, about 6 inches in height.
The track, thoonburnga, entered this enclosure through an opening 1n
‘ts wall similar to that in the boora circle.

Within the goonaba ring, and near the farther side of it, were two tall,
inverted stumps, which had been prepared in the following manner :—
Two small trees had been dug cut of the ground, by removing the earth
from the roots for some distance around the base; their stems were then
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cut through about 8 feet from the base, and all the bark peeled oft
from the stem, as well as the spreading roots. These stumps were then
carried to the goonaba, and holes dug in the ground, into which the
upper ends of the stems were inserted and the earth filled 1in tightly
around them to make them stand firm. The stumps were thus completely
inverted, leaving the roots at the top, some of which extended outwards,
almost horizontally, about 4 feet, and were ornamented by narrow strips
of frayed bark twisted around them. These stumps, called wardengahlee,
one of which was belar and the other coolabah, were 12 feet apart and
> ft. 5 in. out of the ground—the stems and roots of both being smeared
with human blood. The blood for this purpose was obtained by making
small incisions, with a piece of sharp flint or shell, in the arms of several
initiated men, and collecting the blood in vessels as it dripped from the
wounds.

Starting from the larger, or boora, circle, and proceeding along the
track, thoonburnga, it was found to enter the serub almost at once, and
at the distance of 87 vards, on the right-hand side, No. 9 on plan, was a
representation of the arbour or “plavhouse’ of a bower-bird, weeda,
containing a collection of small pebbles, fragments of bone, and the seeds
of some wild fruits. In the mythologic past, the weeda was an eminent
“medicine man,’’ or goondardhar, among the Kamilaroi and neigh-
bouring tribes. At the distance of 143 yards from the starting point on
the right side was the horizontal image of Baiamai, No. 10, with his wife
on the opposite side, No. 11 on the plan. These two figures are delineated
as 48 and 49 on Plate 2, and will be described presently.

T'wenty-three yards beyond the two last figures was the goomee, or
Baiamai’s fire, No. 12 on the plan. In a forked box-tree, 80 yards back
from the goonaba, on the left of the track, at the height of about 18 feet
from the ground, was a tolerably good imitation of an eaglehawk’s nest ;
the position of this tree is shown on the plan as No. 13. Fifteen yards
from the last mentioned, towards the goonaba, was a small box-tree, along
the bole of which a wavy band, about 2 inches wide, had been cut with a
tomahawk through the bark, and exten ding from the ground to a height
of 20 feet, representing a tree which had been struck by lightning
(No. 14 on plan).

I will now proceed to describe some carvings copied by me from a
number of trees which were scattered here and there along the track
from the weeda’s arbour to the goonaba. These carvings are shown on
Plate 2, hereto annexed, as Figs. 1 to 18 inclusive. Fig. 8 represents
the crescent moon, cut through the bark, and a short distance below it
are four zig-zag lines. This is the tree which contains the eaglehawk’s
nest already mentioned as No. 13 on the plan.  On another tree, Fig. 13,
there is a centipede 3 ft.. 1 in. in length, with eighteen legs, chopped
through the bark into the wood, with some diamond or lozenge shaped
devices below it. On a forked box-tree was the outline of an iguana (Fig.
17), 5 ft. 2 in. long, cut through the bark. TFig. 18 represents a carpet
snake 9 ft. 4 in. in length, with its head toward the ground, cut in the
salne manner. The marking on the remainder of the trees shown 1n the
plate consists of the usual z1g-zag, lozenge, oval, and other devices.

In the annexed plate T have reproduced some of the ground drawings
copted by myself at the same Bora camp as that containing the trees
already dealt with. Figs 19 to 45 will fairly represent the different
patterns of yowan carved upon the turf on that occasion. The largest
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of the designs was 37 feet in length by 7 feet in width, part of which
is shown in Fig. 31 ; another was 29 feet by o feet, and 1s shown in its
entirety in KFig. 34. Some of the smallest of these carvings in the soil
were only 2 or 3 feet in length, filling out spaces between trees. A good
deal of the soil cut out in carving these designs was used in building
the raised representations of Baiamai and Gooberangalnga described
farther on.

Fig. 46 represents a legendary, serpent-like monster called the Kurrea,
which is supposed to have its abode in deep lagoons and other sheets of
water, and devours human beings who may come within its reach. This
drawmo measures 39 feet in lenoth and 1ts greatest width 1s about a
foot. It is formed by a groove about 3 11101165 wide dug into the turt
along 1ts outline. Flg. 47 i1s & woman cut in the ground in a similar
manner. The height 1s 7 ft. 4 in., but would be more if the legs were
not so much distended.

Fig. 48 1s a huge horizontal representation of Baiamai, lying on his
back, formed by building up the loose earth, which was 1 ft. 2 in. high
at the chest. The length of the figure was 9 ft. 6 in., and the W1dth
from hand to hand 9 feet.

Fig. 49.—On the opposite side of the pathway, close to the last
described, was a figure of Gooberangalnga, the wife of Baiamai, formed
in the same way, but with the addition of a coat of kneaded clay on top,
in which were moulded the features of the face, the mammee, &e. The
length of the figure was 10 ft. 9 in., with a distance of 8 feet between
the hands.

Fig. 50 delineates a man with a boomerang in each hand, and a belt
around the waist. The object 2 ft. 5 in. 10110 rising from the top of
the head was, the native artist told me, intended to represent a feather
stuck 1n the halr This drawing bears a str 1king resemblance to some
of the aboriginal rock pictures found in other (hstrlcts

Fig. bl represents two death adders, formed of raised earth, with their

hea,(ls in the same dlrectlon One of these reptiles is 9 feet long, the
other 10 ft. 6 in.

Fig. 52.—This drawing, which is outlined by a nick dug into the soil
in the way already stated, represents a cod-fish 9 feet in length, and
3 ft. 8 in. across the body.

Fig. 53 was intended to denote an emu, and was formed in the same
manner as the last deseribed. Its length from the bill to the tail was
12 1t. 6 in., and its height from the feet to the top of the back 7 ft. 9 in.
The legs are short in proportlon to the body, being only 2 ft. 6 in.—
perhaps to indicate that the bird is sitting or cr ouchlno down.

If1g. 54 represents two more death adders, which are also formed by
heapmn up the loose earth into the requlrcd shape. Their heads and
tails are almost touching, as if in the act of coupling, and the length of
each reptile is a little over 16 feet. At intervals on either side of the
thoonburnga there were imitations of the lairs and nests of different
animals.  The space containing the marked trees and all the drawings
on the turf is indicated on the plan by broken lines from No. 9 to No. 15

Having described the circles, the drawings raised and graven on tho
turf, the marked trees, and other adJuncts of the Bora encampment, |

shall now pass on to give a brief account of the procedure in carrying
out the details of the inaugural rites.

131

While the proparat-ion of the Bora ground is in progress, the headman
sends out messengers, as already stated, whom he selects from among his
own people, a mesxenner being sent to ca(,h tribe required to be pr esent.
He is of the same totem as the sender of the invitation, and delivers it
to a man of that totem in the tribe to which he 1s sent. Kach messenger
carries a bull-roarer (murrawan) and a number of kilts or * tails,” and
other articles comprising the simple dress of an Australian savage.
He wears a painted head-band around his hair, in which are inserted
small bunches of long green grass or leaves. Two are generally sent
together, one of them being charged with the message, and carrying
the sacred emblems, whilst the other merely keeps him company. When
a messenger arrives near the camp to which he has been sent, he
wailts till the men have returned from their day’s hunting, and then
approaches the single men’s quarters, close to which he and his com-
panion sit down. Some of the men then go to the messengers and bring
them into the camp. The headmen of the tribe are then brought together
on the outskirts of the camp, and the messenger tells them where he has
come from, at the same time producing the bull-roarer (murrawan) and
other emblems of authority, which are handed round and inspected by all
the old men present. The messenger remains with this tribe until the
time arrives to start for the appomted meeting place All the men,
women, and children are then mustered up, and the journey commences
towards the Bora ground-—dances and songs being indulged in at the
various camping places along the route.

On getting near the general camp, all the men paint and ornament
their bodies, in accor dance with the custom of their country, and the
novices are painted red from head to foot. When within sight of the
camp they give a shout, and march on to the boora ring, which they enter
and call out the names of remarkable hills, waterholes, and camping
places in their country. They also announce in the same way the totems
of the prlnclpal men of their tribe. The local mob, and all the men who
had arrived in previous contingents, are sitting round the ring, having
assembled there when they heard the strangers approaching. They also
now enter the circle and jump about, and, in turn, call out the names of
important localities in their several districts, as well as the totems to
which they belong.

Everyone then comes out of the circle, and the men of the newly-arrived
mob go and assist their women to put up their quarters on the side of the
main camp nearest their own country. After this, all the men of the
combined concourse proceed along the pathway to the goonaba ring. The
strangers are shown the images of Balamai and Gooberangalnga the
comee, the marked trees, and everything on the sacred ground. Two
old men, having their bodies smeared Wlth human blood, then ascend the
warden r/n]zlee and stand on the top of the roots bea,tlno two nulla-nullas
together. A number of men are Stan(hng around swaying a burning
brand in one hand and a boomerang in the other. After this is con-
cluded, all the men disperse to their respgctlve camps.

Several days may intervene between the arrival of the various tribes
who are summoned to be present; and in order to occupy and amuse the
people during this time, cor roborees are held every fine night by the light

of the camp fires, ach tribe present taking its turn to pr0V1de the
evening’s amusement.



12

When all the tribes who are expected to attend the Bora have arrived
at the main camp, the headmen assemble at the ngooloobul, or private
meeting place, and after a consultation among themselves, they fix the day
on which the novices will be taken away for the purpose of initiation.

Early 1in the morning the novices are painted with red ochre, and are
brought into the ring, and placed sitting down on .the bank, their mothers
and the other women being outside, hidden behind a screen of boughs
erected for that purpose. All the women and children are then told to
lie down, and are covered over with rugs, bushes, or grass, which hz}ve
been placed in readiness for the purpose, and a few men armed with
spears are deputed to watch that the covering is not removed.

When all the arrangements have been completed, the sound of the bull-

roarer 1s heard in the direction of Baiamai’s ground, and the men at
the camp stand 1n a semicircle outside the ring, beating together- two

nulla-nullas, or any other two weapons which happen to be at hand.

One of the headmen then call out in his own language * Here hLe
comes, —others shout * Go away,”” to make the women believe they
are addressing Dhurramoolan, a malevolent being, who is supposed to
preside over the ceremonies. A number of men are now seen coming
along the track from the direction of the goomee, and enter the circle
and run 1inside the bank, beating the ground with pieces of bark,
mungawans, about 2 ft. 6 in. long, 4 inches at the widest end, and
2 1nches at the other, so that they can be gripped in the hand. The men
have a mungawan in each hand, with which they forcibly strike the ground
alternately at every step, but utter no other sound. Having gone
round the circle once, they run away noiselessly along the track to the
goomee. As soon as they have gone, some of the men standing round
pick up firesticks, and throw them into the ring, scattering the embers
about, for the purpose of making the women believe Dhurramoolan did
this when he came for the novices. There are also two men, one
on each side of the circle, vigorously swinging bull-roarers. When these

two men become giddy, caused by turning round, others take their places,

Amid the terrific and deafening din made by the rattling of weapons,
and the weird noise of the bull-roarers (murrawans), the guardians

advance and catch their respective novices by the arm above the elbow,

and lift them to their feet. The boys are strictly enjoined to hold their
heads down, and their arms close by their sides, and they are marched
away by their guardians along the track, followed by the men with the
bull-roarers. |

- When the guardians and novices are out of sight, the covering is
removed from the women and children, and they are permitted to rise.
On looking all around, and seeing the fire scattered about and the bovs

gone, they give vent to their feelings in the usual native fashion. The

fathers and relatives of the boys, and some other men not immediately
connected with the ceremonies, pack up their things and start away

after the novices. The women and children, assisted by a number of the
men who remain with them, now pack up and remove the camp to a place -

several miles distant, each tribe selecting its quarters on the sidé towards
1ts own country. It is imperative, according to ancient tribal custom,
to remove the camp to a new site after the boys have been taken away:.

In the meantime, the guardians have taken the novices. away along-the

track, their eyes being cast upon the ground at their feet, and on reach-
Ing a clear space near the commencement of the yammunyamun, they are
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made to lie on leaves spread on the ground, face downwards, with their
arms close by their sides, their guardians standing near them. After
remaining here half an hour, or longer, to allow everyone time to oet
ready for the expedition into the bush, the novices are helped to their
feet and taken along the track, and shown the image of Baiamai and his
wite, the goomee, the drawings on the ground and on the trees, the eagle-
hawk’s nest, the tree struck by lightning, &e., as well as certain dramatic
representations which need not now be entered upon.

The novices are conducted to the goonaba ring, where the; are placed
standing near the opening in the embankment, their heads being bowed
upon their breasts. An old headman is sitting on each of the wardengahlee,
performing magical feats, such as bringing up through his mouth quartz
crystals, pieces of string, or other substances.. The guardians now catch
hold of the boys’ heads and straighten them up, telling them at the same
time to raise their eyes, and take particular notice of the old men. After
they have looked at these performances for a while, some of the chief men
who are standing close by catch hold of the stumps, wardengahlee, on which
the old men are sitting, and shake them slightly from side to side. While
these performances are going on, the other men dance round outside the
ring, and in a short time the two old men descend from the stumps and
dance round them.

I'he old men then pull one of the wardengahlee out of the oround, and
hold it in a horizontal position, and dance round a few times, carrying
the stump in their hands, after which they lay it down in the middle of
the ring. Another stump is now pulled up, and a similar performance
gone through, after which it is placed on the ground beside the first one.
A sufficient quantity of wood, which had previously been collected for the
purpose, 1s then laid upon these wardengahlee, to which a fire is applied,
and some of the men remain in the vicinity till they are completely
consumed.

When all these formalities have been carried out, the men and boys
start away to the part of the district in which it has been decided to
remain whilst carrying out the ceremonies in the bush. All the men who
take part in the secret rites are called Aooringal, and are painted jet
black with powdered charcoal and grease. The novices have to walk along
with their eyes cast down, and are not allowed to look at anything except
the ground just in front of them, their guardians being beside them. At
some convenient place by the way a stoppage is made, and the boys are
put standing in a row, with their heads bowed as usual. The men then
pass along in front of them, imitating some animal, such as pelicans,
kangaroos, or the like, and the novices are permitted to raise their heads
and look at them. During the remainder of the day the men engage in
hunting, for the purpose of providing food for themselves, as well as for
the boys and their guardians. On arriving at the camping place a vard
1s made for the boys, in which they are placed lying down upon leaves
which are strewn thickly upon the ground, and rugs are thrown over
them. This yard is semicircular in shape, and is built of forks and
saplings, with bushes laid up against them, the convex end of the partial
enclosure being towards the men’s camp, which is, perhaps, 50 yards
away. Across the open end of the yard a few fires are lit to afford warmth
to the novices and their guardians when they are occupying it. If the
weather 1s warm, the yard may be dispensed with,
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When the game which has been caught during the day is cooked by the
men at their own quarters, a fair share is taken.by the guardlz.;ms and
oiven to the novices, who are then permitted to sit up, with their backs
towards the men’s camp, and must eat their food with the blankets or
rugs over their heads, so that they cannot see anything around them.
None of the men eat any of the game at their own camp until the novices
have been supplied with their allowance.

Close to the men’s camp, between it and the yard in which the boys are
kept, a space is cleared of all grass and loose rubbish, with a fire lit on
one side of it. About dusk, the novices are brought out and placed
sitting in a row near this cleared patch, facing the fire, on the other side
of which the men are to perform. Presently the men dance along past
the fire imitating the gait and actions of one or more of the following
animals : bandicoots, grasshoppers, wallabies, turkeys, 1guanas, native
bears, or any other creature which may have been selected as the subject
of the play for the evening. The animal chosen 1is generally the totem of
some of the people present, or perhaps has a legendary connection with
their ancestors.

Several days may be spent at this camp, or perhaps a fresh C‘funping
place is reached every night. In either case various spectacular displays,
representing totems, hunting scenes, and also songs and dances, take .place
every day, and also in the evening at the camp fires. Different animals
are represented each evening, and the singing is varied as much as their
scanty repertoire of songs will admit of, the members of each tribe con-
tributing a fair share. The time spent at these camps in the bush
oenerally occupies about a week, being regulated by the weather and
other considerations.

About the middle of this period, preparations are made for the
extraction of one of the novices’ upper incisor teeth. A small patch of
ground 1s cleared of all loose rubbish a short distance from the camp,
and the guardians raise the novices to their feet and conduct them hither.
In this clear space, which is called the bunnumbeal, some men are seated,
beating the ground in front of them with pieces of bark, shaped some-
thing like a cricket bat, and making a noise. One man then bends down,
and places the boy sitting on his knee, another man standing beside him
to keep the boy steady. The tooth extractor then steps forward, and
inserts his own lower teeth under one of the boy’s upper incisors, and
gives a strong steady pull for the ostensible purpose of loosening the tooth.
A small piece of wood, hardened in the fire, is then used as a chisel,
being placed against the tooth, and a smart tap with a mallet on the other
end completes the dental operation. The tooth is then taken out of the
boy’s mouth with the man’s fingers, and held up to the public view, which
is the signal for a shout from all the men present. The boys have to
swallow the blood which flows from the wounded gum. During these
proceedings a bull-roarer 1s sounded in the adjacent bush just out of
sight, and at the conclusion the boys are led back to their camp, and
put sitting down with their hands over their mouths.

During the seclusion in the bush, many obscene exhibitions are enacted
in the presence of the novices, which cannot be described in a work
intended for general perusal. At one part of the ceremonies, a man of
the local mob is killed by the visiting tribes, and eaten by all present,
The novices are also given some of his blood to drink.
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When the headmen consider that the novices have gone through a
sufficient course of instruction and discipline in the bush, a number of
men, called the Beegay, who have arrived at the women’s camp since the
boys were taken away, are despatched to liberate them. The Beegay
start away from the main camp, and proceed to a waterhole in the bush
which has been decided upon by the hcadmen as the place where the
kooringal and guardians are to wash the black paint off their bodies. At
this water-hole the Beegay leave their personal effects in charge of a few
of their own men, and go into the bush in search of the kooringal and
novices.

On the day which has been arranged to meet the Beegay, the Kooringal,
guardians, and boys start out and carry all their things with them, as if
shifting camp. When they reach the appointed place, which is in a piece
of open country, their swags are laid down and a fire lit, at which the old
men remain. The boys are then taken away on the pretence of accom-
panying the men hunting, and one or more of the Kooringal go ahead
unseen by the boys, in order to see where the Beegay are. The boys,
Wundhamurrin, are placed sitting in a row on the ground with their
heads down and their backs towards the direction from which the Beegay
are to approach. The Nooringal are standing in a row behind the boys.
The guardians then tell them to listen, that Dhurramoolan is coming to
burn them. The Beegay, painted with white stripes, are by this time
quite near, carrying in the right hand a boomerang and in the left a
smoking stick.  One of them raises a low, continuous whistle, on hearing
which the guardians tell the boys to get up and run back to the place
where they left their swags, looking only at the ground in front of them.
The boys then run as hard as they can in front with the guardians, until
the temporary camp is reached, when the boys fall face downwards on
rugs ready spread for them. The whistling of the Beegay has been heard
close behind them all the way. As soon as the boys lie down, the old men
who remained there say, “ We will now give you a drink before vou are
burnt.” After this, some of the men will clap their hands, while others
take fire-sticks and touch the boys on the legs, to make them believe that
Dhurramoolan is commencing to burn them. The Kooringal say, “Don’t
be 1n a hurry to burn the boys!. Go away!”

During this time the Beegay are renewing the fire-sticks, in order that
they may make a good smoke. Then the boys are helped to their feet, and are
placed standing in a row, and the Kooringal are standing in a semicircle
behind them. The boys’ faces are now turned towards the Beegaiy, who
are swaying their smoky sticks, and the guardians say, ¢ There they are ;
they have a big fire over there,” pointing in a certain direction. The
Beegay then run up towards the boys, dancing and shouting, and swaying
their smoky sticks and boomerangs. The guardians then turn the boys’
backs towards the Beegay, who come up and pass along the row of
boys, each man catching the back hair of each boy in succession, and
pulling his head up straight. A Dhilbai Beegay would shake the hair of
a Kubbi or Murri boy heartily, but would only lightly shake the back
hair of a Kumbo or Ippai; the Kupathin men would show a similar pre-
ference for the boys belonging to their own class. This pulling of the
back hair is done for the purpose of freeing the novices from the stooping
position 1n which they have had to walk during the time they have been
out with the Kooringal. After this the Beegay retire several vards,
shouting as before, the boys remaining with their backs towards them.
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The Beegay then form into a semicircle, and join the semicircle
formed by the Kooringal, making a complete ring of men around the
boys.  Two men now step out into the open space within the circle, and
commence swinging bull-roarers (murrawans), and the Kooringal beat
their weapons together and call out, “*Don’t burn the boys yet.”” When the
men with the bull-roarers get giddy they are replaced by others, who keep
the instruments sounding continually. Amidst this tumultuous clamour
of human voices, clashing of weapons, and roar of the murrawans, the
boys’ faces are turned round, and they are told to look. The guardians
tell them that these instruments represent the voice of Dhurramoolan, and
that all the similar sounds which they have yet heard have been made in
this way. The men now caution the boys not to reveal what they have
seen to the women or the uninitiated, or they will be punished with death,
and while doing so hold up tomahawks or spears 1n  a threatening
attitude. The guardians now put the full dress of a man on each of the
novices, consisting of a belt with four barrunggals or aprons, a head-
band, and armlets. They are now called tuggabillas.

T'he Beegay now start for the water-hole where they left their swags,
and the Kooringal, guardians, and tuggabillas follow them at a distance.
A few men who had been left here have made a rino (buddhamoor) about
15 or 20 yards in diameter, its boundary being formed by a continuous
wood fire. In the middle of this ring of fire are two men swinging a big
nulla-nulla in each hand, dancing about, and imitating different animals.
The Beegay are the first to reach this place, and presently the Kooringal,
guardians, and neophytes arrive at the other side of the ring. These
ceremonies being concluded, the Beegay drive the KNooringal into the
water-hole close by, where they wash the black paint off themselves, the
Beegay sitting on the bank watching them. After this the Kooringal and
their contingent camp at the water-hole for the night, but the Beegay go
away back to the camp of the women, perhaps a mile or two distant.

liarly the following morning the men and neophytes have the hair of
their heads singed short, and all the hair entirely scorched off the other
parts of their bodies. Kach is dressed in the full regalia of a man, with
cagle-hawk or swan feathers in their hair. A start is then made for
the women’s camp, and a man goes ahead to report that the novices will
shortly arrive.

The women, assisted by the Beegay, have in the early morning cut
saplings and bushes, and erected a vard called thurrawonga, similar in
shape to those in the bush, but larger, because intended to accommodate a
greater number of men. Its convex end is in the direction from which
the boys are expected to approach. In this yard the mothers of the
guardians and Aooringal have placed their yam-sticks around about
5 feet from the fence, each stick having some article belonging to the
owner attached to it, in order that the men may recognise them. Around
the outside of the convex end of this vard, logs of wood are laid for the
boys to stand on presently.

The men and women belonging to the new camp, who are called collec-
tively mooeemalla, muster near the bough yard some time after break-
fast, and have bushes cut ready to lay over the women and children.
When the messenger arrives, stating that the men and boys are coming
In from the bush, the women are placed lying down around the outside
of the convex end of the yvard, and are covered with rugs and bushes ;
the mothers of the novices, or those women acting in their stead, bein?
nearest the fence with their heads against the logs before mentioned. As
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far as practicable, these women are placed on the side of the vard nearest
their respective districts. The other women and the children are lying
down a few yards further away from the vard. When all is ready at
the bough yard, a shout or signal is given, and the Noecringal, cuar-
dians, and neophytes approach in single file, a Dbull-roarer being
sounded by one of the mooeemalla men somewhere in the adjacent serub.
T'he Kooringal and guardians, carrying nothing in their hands, enter
the yard and sit down behind the yam-sticks of their own or tribal
mothers.  Kach boy is taken by the men to the outside of the enclosure,
and placed standing beside his mother on the log against which her head
1s resting. These arrangements are all carried out quickly, so as not
to keep the women and children covered up too long. While the women
are covered up, some of the men may pick up one or two of the little
children, who cannot speak, and put a few marks of paint on them, to
make the women believe that Dhurramoolan did it when he brought the
novices back.  When they are all in their places, the covering 1s taken
off the mothers, who stand up with their heads bowed, and their eves cast
on the ground at their feet; each mother standing in this position, then
holds up her arms, and rubs her hands on her son’s breast and shoulders,
symbolical of rubbing the red paint off him.

At the conclusion of these formalities all the novices run away, not
looking behind them as they go, to a camp prepared for them and their
guardians a few hundred yards distant. All the other women are
uncovered, and advancing, pull down the boughs forming the yard.
The men rise to their feet and dance in the middle of the space within
the yam-sticks, uttering guttural sounds or grunt-like exclamations. The
women then take them to some convenient place close by, where they place
them in four groups, the men of each section being together, and light
fires to the windward of them, green bushes being thrown on the fires
to make a dense smoke. '
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